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1. Aquinas on John 8:12: “I am the light of the world.” [In Ioan. c. 8, lect. 2 (no. 1142).] 
The physical sun is a light that sense can perceive, and so it is not the highest light, which only the 
intellect can perceive, which is an intelligible light proper to the rational creature. . . .   Sensible 
light is a certain image of this intelligible light. . . .  Just as through [sensible light], the eye is made 
able to see, thus that intelligible light makes the intellect to know.  And whatever light is in the 
rational creature is wholly derived from that supreme light “which enlightens every man coming 
into the world (Jn 1:9).” 
 
2.  STh I, q. 14, a. 1 
[I]ntelligent beings are distinguished from non-intelligent beings in that the latter possess only 
their own form; whereas the intelligent being is naturally adapted to have also the form of some 
other thing; for the idea of the thing known is in the knower. Hence it is manifest that the nature 
of a non-intelligent being is more contracted and limited; whereas the nature of intelligent beings 
has a greater amplitude and extension; therefore the Philosopher says (De Anima iii) that "the soul 
is in a sense all things." Now the contraction of the form comes from the matter. . . . Therefore it 
is clear that the immateriality of a thing is the reason why it is cognitive; and according to the mode 
of immateriality is the mode of knowledge. Hence it is said in De Anima ii that plants do not know, 
because they are wholly material. But sense is cognitive because it can receive images free from 
matter, and the intellect is still further cognitive, because it is more separated from matter and 
unmixed, as said in De Anima iii. 
 
3.  STh II-II, q. 45, a. 1. 
According to the Philosopher (Metaph. i: 2), it belongs to wisdom to consider the highest cause. 
By means of that cause we are able to form a most certain judgment about other causes, and 
according thereto all things should be set in order. Now the highest cause may be understood in 
two ways, either simply or in some particular genus. Accordingly he that knows the highest cause 
in any particular genus, and by its means is able to judge and set in order all the things that belong 
to that genus, is said to be wise in that genus, for instance in medicine or architecture, according 
to 1 Corinthians 3:10: "As a wise architect, I have laid a foundation." On the other hand, he who 
knows the cause that is simply the highest, which is God, is said to be wise simply, because he is 
able to judge and set in order all things according to Divine rules. 
 
4.  Aquinas commenting on Psalm 35: “In your light we see light.” [In Psalm. 35 (no. 5).] 
The rational creature sees in the light of God . . . .  We do not mean a light created by God, which 
is what Genesis 1 speaks of, “let there be light.”  Rather, [we see] “in your light,” namely, that by 
which you shine, which is a likeness of your substance.  Brute animals do not participate in this 
light, but the rational creature does.  First, in natural knowledge, for man’s natural reason is nothing 
other than the brilliance of divine splendor in the soul, on account of which splendor man is in the 
image of God: “the light of your countenance is signed upon us, O Lord (Ps. 4:7).”  The second is 
the light of grace: “Rise up, O sleeper, [arise from the dead, and Christ will give you light] (Eph. 
5:14).” The third is the light of glory: “Arise, be enlightened, O Jerusalem: for thy light is come, 
[and the glory of the Lord is risen upon thee] (Is. 60:1).” 
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STh I, q. 1, a. 1: Whether, besides philosophy, any further doctrine is required? 
 
  Objection 1: It seems that, besides philosophical science, we have no need of any further 
knowledge. For man should not seek to know what is above reason: "Seek not the things that are 
too high for thee" (Ecclus. 3:22). But whatever is not above reason is fully treated of in 
philosophical science. Therefore any other knowledge besides philosophical science is 
superfluous. 
 
  Objection 2: Further, knowledge can be concerned only with being, for nothing can be known, 
save what is true; and all that is, is true. But everything that is, is treated of in philosophical 
science---even God Himself; so that there is a part of philosophy called theology, or the divine 
science, as Aristotle has proved (Metaph. vi). Therefore, besides philosophical science, there is 
no need of any further knowledge. 
 
  On the contrary, It is written (2 Tim. 3:16): "All Scripture, inspired of God is profitable to 
teach, to reprove, to correct, to instruct in justice." Now Scripture, inspired of God, is no part of 
philosophical science, which has been built up by human reason. Therefore it is useful that 
besides philosophical science, there should be other knowledge, i.e. inspired of God. 
 
  I answer that, It was necessary for man's salvation that there should be a knowledge revealed by 
God besides philosophical science built up by human reason. Firstly, indeed, because man is 
directed to God, as to an end that surpasses the grasp of his reason: "The eye hath not seen, O 
God, besides Thee, what things Thou hast prepared for them that wait for Thee" (Is. 66:4). But 
the end must first be known by men who are to direct their thoughts and actions to the end. 
Hence it was necessary for the salvation of man that certain truths which exceed human reason 
should be made known to him by divine revelation. Even as regards those truths about God 
which human reason could have discovered, it was necessary that man should be taught by a 
divine revelation; because the truth about God such as reason could discover, would only be 
known by a few, and that after a long time, and with the admixture of many errors. Whereas 
man's whole salvation, which is in God, depends upon the knowledge of this truth. Therefore, in 
order that the salvation of men might be brought about more fitly and more surely, it was 
necessary that they should be taught divine truths by divine revelation. It was therefore necessary 
that besides philosophical science built up by reason, there should be a sacred science learned 
through revelation. 
 
  Reply to Objection 1: Although those things which are beyond man's knowledge may not be 
sought for by man through his reason, nevertheless, once they are revealed by God, they must be 
accepted by faith. Hence the sacred text continues, "For many things are shown to thee above the 
understanding of man" (Ecclus. 3:25). And in this, the sacred science consists. 
 
  Reply to Objection 2: Sciences are differentiated according to the various means through which 
knowledge is obtained. For the astronomer and the physicist both may prove the same 
conclusion: that the earth, for instance, is round: the astronomer by means of mathematics (i.e. 
abstracting from matter), but the physicist by means of matter itself. Hence there is no reason 
why those things which may be learned from philosophical science, so far as they can be known 
by natural reason, may not also be taught us by another science so far as they fall within 
revelation. Hence theology included in sacred doctrine differs in kind from that theology which 
is part of philosophy. 


